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Abstract  
The current study reports the results of a research that aimed markedly at probing the loss in rendering the 
meaning of the Qur'anic reprehensible moral traits into English, and how these a pragmalinguistic losses can be 
decreased minimally The study also aimed at identifying the causes of the intended pragmalinguistic losses. 
Three ayahs were purposefully selected to address the questions of the study . The results revealed that the 
pragmalinguistic loss in rendering the meaning of Qur'anic reprehensible moral traits into English occurred 
attribute to spectra of factors such as lack of equivalence and the translation strategies adopted by the three 
translators who respectively are'' Abdullah Yusuf Ali (The Meanings of the Glorious Quran), Muhammad 
Mahmoud Ghali.( Towards Understanding the Ever Glorious Quran) ,Mohammed Asad( The Message of the 
Quran). Last not the least the study suggests solutions for the identified problems. 
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INTRODUCTION  
At the outset, the translators of the Holy Quran encounter challenging task in translating the Holy Quran 
discourse in particular due to the dearth of many reasons .The first one is that: the Holy Quran has its own 
independent genre .And such uniqueness can never be imitated. According to Al-Baqillani, a moslem theologian 
and scholar (950-1013)''No human literary criteria could be used or applied to evaluate it… it is the nature of the 
speaker himself, God, that makes it impossible to speak of any kind of similarity or comparability between the 
Quran and any other text.'' (As cited in Abu Zayd 2003,p.3)(Retrieved on 22/11/2019 from 
https://www.iasj.net/iasj?func=fulltext&aId=1938). ,  
Indeed this challenging task has been taken so lightly. According to Akbar (1988, p.89): 
The language of the Holy is by turn is striking, soaring, vivid, terrible, tender and breathtaking..... 
On his turn (Abdul-Raof, 2005) points out: 
The Qur'anic discourse has its own distinctive features at the syntactic, cultural (stylistic) and 
rhetorical level- the italics is ours) (p.17) 
On this context, we can quote, Tabrizi & Mahmud (2013) 
These features of the Qur'anic text together yield the supreme vividness, which is challenging for a 
translator. Moreover, translating the Holy Quran text is challenged by many obscurities, ambiguities 
and nonequivalence problems (pp.1-6) 
The second reason is that: the equivalence of the original text is virtually impossible : hence the absolute 
untranslatability of a text has become a linguistic axiom . Tibawi(1964/2004) is of the opinion that'' every 
translation of the Holy Quran proclaims its own inadequacy''.. So translation of the Holy Quran into mundane 
language has multifarious linguistic problems . No doubt the translators are trying their best through all possible 
means to translate the Message if the Holy Quran , but usually, they succeed in interpreting any one shade of the 
meaning of a word out of a spectrum of it colours.( Khan, 2008,p.1). As Abdelaal( 2019,p.13)opines:  
Although great efforts have been shown by some translators to produce reliable translation into English, 
the quality of those translations is poor; the translated texts are either inaccurate or biased; and thus, 
most of the existing translations of the Holy Quran suffer from serious shortcomings and limitations, 
which either distort the meanings of the sacred text of the Holy Quran, or make it incomprehensible. 
Retrieved on22/11/2019 
http://www.pertanika.upm.edu.my/Pertanika%20PAPERS/JSSH%20Vol.%2027%20(1)%20Mar.%202
019/02%20JSSH-2438-2017.pdf 
The Holy Qur'an is rich in the euphemistic expressions dealing with sensitive topics such as arrogance , 
greediness , death ...etc that need to be translated and examined. Sacredness and beauty of the Holy Qur'an 
makes translation of the Qura'nic euphemisms problematic and challenging. In order to convey the accurate and 
miraculous Islamic values, the translator is forced to use different strategies such  paraphrase, partial equivalents, 
literal translation, functional translation, addition, ...etc, also assumed that due to the shortcomings in the 
translated text it cannot attain the overall semantic value as well to achieve the pragmatic impact that the original 
text enjoys.  
Journal of Literature, Languages and Linguistics                                                                                                                              www.iiste.org 
ISSN 2422-8435    An International Peer-reviewed Journal  
Vol.65, 2020 
 
11 
The current paper aims at investigating problems and constrains  of rendering some   reprehensible moral 
traits in three English translations of the Holy Quran 
A. Objectives of the Study  
The study aims at:  
a. at identifying the losses in rendering the reprehensible moral traits in the translation of the Holy Quran, and 
how these losses can be reduced, and the causes of the difficulty in conveying some euphemistic meanings in the 
translation of the Holy Quran.  
b. investigating the strategies used by Abdullah  Yusuf Ali, Muhammad Mahmoud Ghali and in rendering 
reprehensible moral traits in some selected ayahs of the Holy Qur'an.. 
B. Questions of the Study  
To meet the stated objectives, the following research questions were raised:  
1. To what extent do losses in rendering   the meaning of the  Quranic reprehensible moral traits  occur i?  
2. How can the identified losses be reduced? 
3. What are the causes of the difficulty in conveying the  Quranic reprehensible moral traits   into English ? 
 
 
LITERATURE REVIEW 
The concept of Euphemism in English and Arabic language  
Sociolinguists classified euphemism into many categories according to different rules and principles. For 
instance, Rawson (1981) divided euphemisms into two general types; positive and negative euphemism. 
According to Rawson (1981), positive euphemisms existed for the sake of politeness and to achieve cooperation 
among the members of a specific society, in a specific situation, within a specific culture. For example, for the 
sake of respect, in English language, the word garbage man is substituted by the euphemism “environmental 
beautician” and hospital nurse is euphemized as “angel in white”  and “low-income” instead of poverty  as well 
as behind the bars (in jail), intoxicated instead of drunken, overweighed instead of fat etc....Also The 
euphemisms for the word dying in English include: to pass away, one’s last breath, going to a better place, with 
the angels, join the majority, depart, meet his/her maker, feeling no pain, cross the bridge, resting in peace, go 
west, kick the bucket, bite the dust etc 
Rawson (1981) argued that the negative euphemisms conceal the reality and are used for the sake of 
deception. For instance, Adams (1985) offered this example, “President Reagan, trying to obscure the fact that 
the MX missile is an awesomely destructive weapon, tried to title it ‘The Peacekeeper’ (p.45). 
Lutz (1989) provided this definition of negative euphemism:  
misleads, distorts, reality, pretends to communicate makes the bad seem good, avoids or shifts 
responsibility, makes the negative appear positive, creates a false verbal map of the world, limits, 
conceals, corrupts, prevents thought, makes the unpleasant appear attractive or tolerable and creates 
incongruity between reality and what is said or not said (p.62). 
Euphemisms, whether positive or negative, can be divided into unconscious euphemisms and conscious 
euphemisms. The criterion is the euphemistic meaning whether correlative with the original meaning or not. 
Unconscious euphemisms, as its name implies, were developed long ago, and are used unconsciously, without 
any intent to deceive or evade. For example, “Indisposition” has been a substitute for “disease” for a long period; 
people seldom realize that its original meaning is incapable of dealing with something. Or “Dieter”, the original 
meaning “taking food by a rule or regulation” has been substituted by the euphemistic meaning “the one 
moderate in eating and dining for losing weight”. From the above we can conclude that unconscious euphemisms 
were developed so long ago that few can remember their original motivations. 31 Conscious euphemisms are 
widely employed, which involve more complex categories. When people communicate with each other, speakers 
are conscious to say tactfully, and the listeners understand their implied meanings. For example, when a lady 
stands up and says that she wants to “powder her nose” or “make a phone call” at a dinner party, the people 
present realize the euphemism means “something else”, that is, “going to the ladies’ room”. 
On the other hand, Leech (1998) stated that : 
“there is a particular kind of euphemism that involves using language in a perverse way to conceal 
thought. This is called DOUBLESPEAK” (p.192). 
Doublespeak is language that pretends to communicate but really does not; it is language that makes the bad 
seem good, the negative appear positive, the unpleasant appear attractive or at least tolerable. Doublespeak is 
language that avoids responsibility, language that is at variance with its real or purported meaning. It is language 
that conceals or prevents thought. Rather than extending thought, doublespeak limits it… "(Lewis, 2005,p.16). 
According to them, doublespeak is classified into four categories:  
1. The first is the euphemism which is an inoffensive or positive word or phrase used to avoid a harsh, 
unpleasant or distasteful reality.  
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2. The second is jargon which is the specialized language of a trade, profession, or similar group, such as that 
used by doctors, lawyers, engineers, educators or car mechanics.  
3. The third is gobbledygook or bureaucratese: Basically, such doublespeak is simply a matter of piling on words, 
of overwhelming the audience with words; the bigger the words and the longer the sentences, the 
better.(Laboner,.2008,p.3) 
4. The fourth kind is inflated language that is designed to make the ordinary seem extraordinary, to make 
everyday things seem impressive, to give an air of importance to people, situations or things that would not 
normally be considered important and to make the simple seem complex. What distinguishes doublespeak from 
other euphemism is its deliberate usage by governmental, military or corporate institution. Doublespeak is, in 
turn, distinguished from jargon in that doublespeak attempts to confuse and conceal the truth and jargon often 
provides greater precision to those that understand it (while inadvertently confusing these who don't). An 
example of the distinction is the use by the military of the word 'causalities' instead of 'deaths'-which may appear 
to be an attempt to hide the fact that people have been killed. It is actually a precise way of saying "personal who 
have been rendered incapable of fighting, whether by being killed, being badly injured, psychologically damaged, 
incapacitated by disease, rendered ineffective by having essential equipment destroyed, or disabled in any other 
way". "Causalities" is used instead of 'death', not for propagandistic or squeamish reasons, but because most 
causalities are not dead, but nevertheless useless for waging war. Proper example of doublespeak included taking 
friendly fire as a euphemism for 'being attacked'. Commentators such as Noam Chomsky and George Orwell 
have written at length about the dangers of allowing such euphemism to shape public perception and national 
policy(Lysons,.1998,p.6) 
The concept of euphemism in Arabic has undergone a long process of discussion started with the efforts 
exerted by early Arab linguists until the modern Arab linguists who were influenced by the Western linguists. 
Early Arab linguists  
Arab linguists refer to euphemism as two rhetorical devices  known as kinayah  ةيانك  and Tarid ضيرعتلا
( metonymy and innuendo).According to Khalifa,2005,p.165): 
a number of Arab of Scholars of Arabic rhetorics have touched upon the concept of euphemism in 
Arabic  giving it a number of labels  lutf al-ta'bir  ريبعتلا فطل , al-talatf fi al-ta'bir  ريبعتلا يف فطلتلا , and 
tahsin al-lafz  ظفللا نيسحت  
(Metonymy  ةيانكلا ), as Arab literature on rhetoric states, was the first device  used to throw light on 
euphemism, and under which aspects of euphemism were explained, Al-Farra' (1970,p. 316) was the first linguist 
who referred to euphemism and taboo when he illustrated verses from the Qur'an. He discussed serious issues 
like copulation, euphemism for woman; of which was  شارفلا (the bed), and other issues that paved the way to 
deal with sensitive matters in language. Al-Jahidh (1998,p.257) metonymized some taboo topics like sex, 
prostitution, and old age. His reference to these topics indicates the fact that direct reference to socially 
unaccepted matters is not preferable. This book was written in the second century after Hijrah. Ibn Quteibah 
(1986,p.214) used the terms  فطلتلا (euphemism) and  ضيرعتلا نسح (beauty of innuendoes) since both these terms 
indicate euphemism. Al-Mubarid (1986,p.855) followed the same steps of those who preceded him. He discussed 
euphemism also under metonymy as Arabs avoid mentioning rejected expressions directly. .  (Khalifa,2005) 
In his masterpiece of the 4th century after Hijrah, Ibn Faris (1910/1999,p.218) did the same when referring 
to metonymy. Arabs euphemize unspeakable things in their speech such as genitals, defecation, and some other 
taboo issues. Al-Ɛaskari (1952/1995,p427) used  يظفللا نسحملا (verbal beautification) to label euphemism, while 
Ath-ThaƐalibi (1998) devoted a book on metonymy and innuendo. This book dealt with all areas of taboo and 
how they are euphemized to make them mentionable. In addition to his use of metonymy, Ibn Rashiq 
(1972,p.311) believed that  ةيروتلا (equivocation) is a device through which unmentionable matters are expressed. 
Like AthThaƐalibi in dealing with euphemism, Al-Jirjani (1908/1991) wrote a book on metonymy and references. 
He did the same to cover as many taboo matters as possible that can be expressed via metonymy and reference. 
Both of them (Ath-ThaƐalibi and Al-Jirjani) left authoritative rules and authentic literature on metonymy in 
Arabic. In the seventh century after Hijrah, Ibn Al-Atheer (1983,p.51), Ibn Abi Al-EsbeƐ (1980,p.53), and 
AlQurtubi (2003,p.317) used metonymy to discuss euphemism. Ibn-Atheer and Ibn Abi Al-EsbeƐ defined and 
clarified metonymy; these definitions and classifications indicate the importance of euphemism in language.   In 
the eighth century, unlike Al-Ɛalawi (1922,p81) and Az-Zarkashi (1984) who followed their predecessors in 
employing metonymy for referring to euphemism, At-Tibi (1977) uses the term  زمرلا (symbol) to state 
euphemism as it refers to intended matter indirectly.  (Ibid,2013) 
Modern Arab linguists have tried to give certain terms for euphemism in Arabic. These efforts have been 
reflected in their writings on euphemism. At-Tarabulsi (1981,p.213) discusses euphemism under  فيطلتلا 
(softening) as a matter of translating the term euphemism from English into Arabic. Xarma (1978,p.176) calls 
them mild and polite expressions which can be used to avoid taboo sanctions imposed by the society. Al-Khuli 
(1982,p.282) translates the English word euphemism into Arabic as ةرابعلا  فيطلت (softening the expression) or  
ةيروتلا (equivocation). LeƐebi (1984,p.105) refers to euphemism by using the term  ريبعتلا نسح (beauty of 
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expression) or  ةيانكلا (metonymy). While Ayoub and Aziz (1998,p.125) translate the term of euphemism into  
نيوهتلا (comfort). Ali(1983,p.64) uses  ظفللا نيسحن (beautification of expression) next to the English word 
euphemism when he discusses this subject. Ad Dayah (1996,p.395) follows the term assigned to euphemism by 
early linguists so that  ةيانكلا (metonymy) is employed here. Ɛawad and Ɛakrimah (2006,p.8) explain the semantic 
function in language-they refer to euphemism as فطلتلا, it is used to avoid taboo matters which are sources of 
changes in language. Both Ath-Thubeiti (2001,p.961) and Abu- Xuder (2010,p.5) adopt the same term فطلتلا, 
whereas Ɛumer (1998,p.228) translates the terms  فطلتلاand  ريبعتلا يف فطلتلاinto English as euphemism. 
Arab linguists paid attention to the role of context in using language. The contextual factors represented by 
the relation between participants in a given situation and formality are the cornerstone in the process. Thus, 
Farghal (1995,p.367) describes that euphemisms are pragmatic choices by users of language to fulfill interaction; 
this choice "is not arbitrary, rather, it is intentional undertaking opted for in light of diversified contextual factors 
that include knowledge of social role or status, spatial and temporal location, formality level, the medium, 
subject matter …". 
The Concept of Translation" 
Translation as a term might be a new word for a very ancient concept, meaning 'transfer'. the common use of this 
term is as Steiner once said, 'the transfer of meaning between languages' (1998, p 287). Although thisterm 
previously had been used to mean the physicalremoval from one spot to another as Susan points out, 'To 
translate is still to lead something across a gap, to make something go where it was not' (Sontag 2001, p 
340).Freeman argues that translation “consists largely in statements and reflections on their craft by practitioners, 
and their ideas vary according to what is being translated, whether the Bible, poetry, literary prose or a legal 
document. It is often as much ideology as theory but remains important in its insistence that translation is 
anything but simple and mechanical”(Freeman 2009, p 442). However, Freeman also said the ‘translators' 
concerns have changed little over centuries of practice and he wondered how literal should translation be? 
Should it be word-for-word, or should it seek to uncover and reproduce the intention of an author and the effect 
on a reader in some other way? Should a translation conform to the structure and vocabulary of the target 
language, 'domesticating' the foreign text, or should it retain a sense of foreignness, enriching the target language 
with new resources? Should translation use estrangement of this kind to draw attention to itself, to its status as a 
text which has been translated? To what extent is the translator secondary or subservient to an original author, 
and to what extent is he himself or she herself the author of a new text?” on the other hand Bhatia define it as 
“ thecommunication of the meaning of a source-language text by means of an equivalent target-language text” 
(Bhatia1992, p 1051).Callon suggests that to translate is 'to express in one's own language what others say and 
want, why they act in the way they do and how they associate with each other: it is to establish oneself as a 
spokesman' (Callon 1986, p 223). And since then translation has been viewed differently.  
Temple has argued, translation demands explicit methodological attention. We should treat it as a problem 
of representation, with all the political and ethical questions thatentails.Translation decisions should be revealed 
for what they are, by making them open, explicit and subject to debate (Temple , 2005).Mundray illustrates in 
the concept of this term saying that In the field of languages, it simply has severalmeanings:(1) the general 
subject field or phenomenon (‘I studied translation at university’)(2) the product – that is, the text that has been 
translated (‘they published theArabic translation of the report’)(3) the process of producing the translation, 
otherwise known as translating(‘translation service’).Theprocess of translationbetween two different written 
languages involvesthe changing of an original written text (the source text orST) in the originalverbal language 
(thesource language orSL) into a written text (thetarget textorTT) in a different verbal language” (Jeremy 2006, p 
5).According to Nida and Taber in The Theory and Practice of Translation, “Translating consists in reproducing 
in the receptor language the closest natural equivalent of the source-language message, first in terms of meaning 
and secondly in terms of style”. Nida also states that translation consist of reproducing in the receptor language 
the closest natural equivalence of the source language message, first in terms of meaning and secondly in terms 
of style.According to Ghazala (1995), "translation is generally used to refer to all the process and methods used 
to convey the meaning of the source language in to the target language’ P.1. Ghazala's definition focuses on the 
notion of meaning as an essential element in translation. That is, when translating, understanding the meaning of 
source text is vital to have the appropriate equivalent in the target text thus, it is meaning that is translated in 
relation to grammar, style and sounds (Ghazala, 1995). On the contrary, " Translation is a process and a product. 
According to Catford (1995). Jakobson classified translations into three possible types: intralingual, interlingual, 
and intersemiotic. The Interlingual Translation, or proper translation, is defined as “an interpretation of verbal 
signs by means of some other language” Newmark defines the act of translating as transferring the meaning of a 
text, from one language to another, taking care mainly of the functional relevant meaning, it is the rendering of 
the meaning of a text into another language in the same way that the writer intended the text.Dryden defines 
three types of translation: Metaphrase, which is literal and word for word; Paraphrase, which captures the 
general sense or meaning; and Imitation, which is a more liberal adaptation. He calls the first and last extremes 
and claims that the middle way is the way to go.  Umberto Eco argues that the translation is not about comparing 
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two languages, but about the interpretation of a text in two different languages, thus involving a shift between 
cultures. He said translating means making the text understandable to a different language reader. 
 
METHODS  
The Study Design  
,In this study the researchers used the analytical descriptive qualitative method,  due to the complex nature of the 
examined text (i.e. The Holy Quran). As suggested by Creswell (2007), qualitative research is conducted when 
researchers seek understanding of a complex issue, and when quantitative measurements and analyses do not 
seem appropriate for the research problem under investigation. 
The study aims at seeking the problems and constrains of rendering some   reprehensible moral traits in 
three English translations of the Holy Quran Furthermore, the researcher analyzed the Arabic   reprehensible 
moral traits and compared and assessing them to the three different translations of the Holy Qur'an of Abdullah  
Yusuf Ali (The Meanings  of the Glorious Quran), Muhammad Mahmoud Ghali.( Towards Understanding the 
Ever Glorious Quran) ,Mohammed Asad( The Message of the Quran). Finally, the researchers analyzed and 
compared different approaches to translating euphemisms in the Holy Qur'an into English. 
Sampling 
The current research aims at describing, analyzing  and evaluating  the principles, methods and procedures of 
translating the reprehensible moral traits meanings of the Holy Quran, and particularly, explaining the problems 
of translating the euphemism in three translations of the meaning of the  Holy Qur'an . 
Purposive sampling was adopted for this study, as it is deemed appropriate for the analytical descriptive 
qualitative method, such as this study. Three examples were purposefully extracted from ,Surrat Al-Isara, 
Lugman, and At-Tawbah). In this regard, the researcher carefully selected the samples that show semantic  losses 
in the Qur'anic reprehensible moral traits meaning occur in the translation of the Holy Quran. The translations 
selected are Abdullah Yusuf Ali’s translation and Muhammad Mahmoud Ghali’s translation and Mohammed 
Asad's translation. These three translations were selected because they belong to two different far-between 
periods of translation, which can explain clearly the differences among  translations of the Holy Quran 
throughout a long period of time. In addition, the methodology adopted in the three selected translations is quite 
poles apart. Ali’s translation is elaborative which mostly tends to employ paraphrase and transliteration as 
translation strategies. However, Ghali's translation tends to be brief and avoids paraphrasing and transliteration 
Asad's translation tends to be translationese ( strictly formal) (Khan, 2008,p.165). Thus, selecting these three  
translations is to identify the extent the employment of certain translation strategies succeeds in conveying the 
Qur'anic reprehensible moral traits meaning into English 
Data Analysis 
The Researcher analyses the data by using comparative analysis, as well as by reading the original texts of 
Qur'anic reprehensible moral traits in Arabic and compares them to their English translation version. Then, 
looking up  a reliable and specialized  dictionary and books of Tafaseer and applying  the researcher skills of 
translation to find out whether  the dictions and meanings of translated versions of reprehensible moral traits are 
accurate or not. 
The data of this research consist of ayhas(verses)  of the Holy Qur'an in Arabic containing reprehensible 
moral traits . 
Procedures 
The most vital and crucial research instrument is reading, analyzing and comparing the translated text of selected 
Surrah by the three different translators. This study is an eclectic, three translations of the meaning of  the Holy 
Qur'an have been analyzed and identified as  the different  kinds of translation, i.e. semantic  translation, 
communicative translation etc. When analyzing the three translations, the researchers followed the following 
procedures: 
(i) the researchers  obtained  the three translations of the meaning of  Holy Quran, entitled Abdullah  Yusuf 
Ali (The Meanings  of the Glorious Quran), Muhammad Mahmoud Ghali.( Towards Understanding 
the Ever Glorious Quran) ,Mohammed Asad( The Message of the Quran). 
(ii) quoting the Arabic  versions of Quranic ayat in which euphemism under investigation occur, 
enumerating reprehensible moral traits lexemes  in both versions Arabic and English ,and then putting 
the three translations of the same ayah into a table directly  under each one of the three translators. 
(i) studying each reprehensible moral traits lexemes in terms of the problems of meaning and textual 
problems based on (high/average/low) semantic and communicative methods of translation. 
(ii) studying each  reprehensible moral traits lexeme in terms of the problems of meaning and textual 
problems based on (strong/mid/weak) connotation. 
(iii) analyzing reprehensible moral traits aspects of meaning  focusing  on some selected ayahs in which 
euphemism appears in the Holy Qur'an , here the researcher chooses some examples for the context 
particularly in which euphemism  appears.  
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(iv) analyzing Abdullah Yusuf Ali, Muhammad Mahmoud Ghali) ,Mohammed Asad'stranslations and 
identifying their accuracy, effectiveness, and then giving comments on the three translations. 
Research Instrument 
Research instrument is very important to obtain the result of a study, it is a set of methods which are used to 
collect the data. The researchers  act the instrument of the study. Cresswell (1994,p.145) states that the 
qualitative research is the primary instrument for the data collection and data analysis. Besides that, the 
researchers spend a great deal of time in reading , reciting ,exploring  and comparing  the dictions and meanings  
of Qur'anic reprehensible moral traits .. Then the data will be analyzed by the researchers in accordance with the 
problem of the study. 
Examples of Reprehensible Moral Traits (Arrogance)in  The Holy Quran Translation 
Example 1 
 َلاَو  ِشَْمت يِف  ِضَْرْلأا )اًحَرَم :ءارسلاا37( .1 
wa laa tamshi fil ardi maarahan 
.2  َلاَو  ِشَْمت يِف  ِضَْرْلأا  اًحَرَم:نامقل)18(  
The triliteral root mīm rā ḥā (  م ر ح ) occurs three times in the Quran, in two derived forms: 
 once as the form I verb tamraḥu (  َت ُحَرْم ) 
 twice as the noun maraḥ (حَرَم) 
 Retrieved on 30/11/2020 http://corpus.quran.com/qurandictionary.jsp?q=qbD 
ST 
( euphemism, 
arrogance ) 
T1 
AbdullahYusuf Ali, 
T2 
Mohammed Asad( 
T3 
Muhammad Mahmoud 
Ghali. 
 َلاَو  ِشَْمت يِف  ِضَْرْلأا  
اًحَرَم:ءارسلإا)37(  
wa laa tamshi fil ardi 
maarahan(Al- Isra:37) 
 َلاَو  ِشَْمت يِف  ِضَْرْلأا  
اًحَرَم:نامقل)18(  
wa laa tamshi fil ardi 
maarahan( Lugman:18) 
-Nor walk on the earth 
with insolence ( Al-
Isara:37) 
-Nor walk in insolence 
through the 
earth .( Lugman:18)  
-And  walk not on the 
earth with haughty 
"( Isara:37) 
-And walk not on the 
earth with self 
concept.( Lugman:18  
-And do not walk in the 
earth merrily("(Al- 
Isara:37. 
-And do not walk in the 
earth merrily(Lugman:18 
 
Discussions 
The meaning of this ayah is : forbidding His servant from tyranny and walking , Allah, the Almighty says( And 
walk not on the earth with conceit and arrogance ) i.e. walking in a boastful manner led by conceit like the 
arrogant oppressor ; for ( verily, you can neither rend nor penetrate the earth).i.e. you will not split asunder 
the earth with your walking .( nor can you attain a stature like the mountain in height)i.e., with your 
arrogance , vanity, and self-esteem .Rather, the outcome of such acts of arrogance and pride may be the opposite 
of what one pretends to be; as it is authentically stated in the Sahih that the Messenger of Allah(PBUH) said:'' 
while a man from those who were before you was walking boastfully in his garment , the earth swallowed him 
and he is still sinking down into it, until the Day of Resurrection. Allah also states about Quran , who, while 
walking amongst his people wearing finery , Allah caused the earth to swallowed him and his house .It is stated 
in the Hadith that the Messenger ( (PBUH):''Whoever subdues himself in humbleness to Allah, he will raise him 
therewith that to a higher degree despite not being of respectful status, he is highly esteemed by people. And 
whoever acted urgently, Allah will degrade him to a lower level despite having such self-esteem to people; he is 
mean and hated even more than the dog and pig. 
In the example 1 above , the ST phrase احرم ضرلأا يف was rendered by AbdullahYusuf Ali as '' on the earth 
with insolence'' whereas it was rendered by Mohammed Asad as '' on the earth with haughty''. However, it was 
rendered by Muhammad Mahmoud Ghali as '' walk in the earth merrily''. It seems that both AbdullahYusuf 
Ali's and Mohammed Asad's translation are the most faithful to the Quran Source text (QST), amongst the three 
translations. Because the two translators, AbdullahYusuf Ali.and Mohammed Asad understood the expression in 
Arabic language .The two translators used (insolence, haughty, self- concept) lexemes which connoted and 
implied to (arrogance, vanity, and conceit). As in this example, we found Muhammad Mahmoud Ghali opted to 
literal translation strategy to render the ST phrase يف ضرلأا احرم  by using explicit lexeme( merrily) which denoted 
to( happiness and enjoyment) which does not seem to be proper and convey the idiomatic expressions in Arabic 
language , hence, a loss in connotative meaning seems to have occurred in rendering the ST phrase يف ضرلأا احرم  
by Muhammad Mahmoud Ghali whose translation seems divergence from an equivalence that exists in 
Arabic( i.e., on the earth with insolence, on the earth with haughty''' which seem more appropriate and 
accurate and faithful translation) than his translation(walk in the earth merrily) 
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Examples of Reprehensible Moral Traits (greed) in The Holy Quran Translation 
Example 2 
The triliteral root qāf bā ḍād ( ق ب ض ) occurs nine times in the Quran, in four derived forms: 
 five times as the form I verb qabaḍ ( َْضَبق) 
 once as the noun qabḍ (ضَْبق) 
 twice as the noun qabḍat (ةَضَْبق) 
 once as the passive participle maqbūḍat (ةَضُوبْق َّم) 
The translations below are brief glosses intended as a guide to meaning. An Arabic word may have a range of 
meanings depending on context 
Retrieved on 30/11/2020 http://corpus.quran.com/qurandictionary.jsp?q=qbD 
ST 
( euphemism, greed ) 
T1 
AbdullahYusuf Ali, 
T2 
Mohammed Asad( 
T3 
Muhammad Mahmoud 
Ghali. 
 َنوُِضبْق َيَو  ْمُهَيِدَْيأ 
)  ﴾ ٦٧: ةبوتلا 
Tighten their purse's 
strings  
(At-Tawbah,67) 
 And with hold their 
hands ( from doing good ) 
( (At-Tawbah,67) 
 And their keep hands 
shut 
(At-Tawbah,67) 
 
Discussions 
The meaning of this (QST) phrase is spending in Allah's cause; such as alms and for helping performing other 
acts of worship.( Al-jalalayn, vol.1, 2010, p, 584). 
 was rendered by  َنوُضِبْقَيَو مُهَيِدَْيأ In example 2 above, the (QST) phrase AbdullahYusuf Ali as'' tighten their 
purse's strings'' based on the English euphemistic idiomatic expression '' tight with t purse string '' which means;; 
miser or greed https://idioms.thefreedictionary.com/tighten+purse+strings retrieved on 30/11/2020). 
This English idiomatic expression is considered to be similar equivalent to , hence , it seems that A.Yusuf 
Ali's translation is faithful . َنوُضِبْقَيَو  مَُهيِدَْيأ the (QST) and may convey the (QST) meaning properly . Mohammed 
Asad rendered the same meaning into''and withhold their hands( from doing good) where as Ghali rendered it 
into'' and they keep their hands shut'' also he used the footnote and literal translation strategy by translating the 
meaning'' they grasp their hands.'' Which means in context ( they do not give charity)  
Finally, the three translators did not pay attention to suitable equivalents in English which will convey the 
meaning of Quranic greed and in order to enhance the translated Quranic text into English and make it to be 
similar to the original text the translator may use the following euphemistic expressions: 
'' (tightwad),'( tight-fisted),(tight),(close fisted ),(close)'' 
"'( penny-pinching ),(half fisted),(pinch fisted),(close handed)'' 
These euphemistic expressions are equivalent to the Arabic expression  (هدي ضبق) 
 
CONCLUSION  
This study  aimed at identifying the losses in rendering in Qur'anic reprehensible moral traits into English  , and 
how these losses Qur'anic reprehensible moral traits can be reduced, and the causes of the difficulty in conveying 
some. Qur'anic reprehensible moral traits for this purpose, a qualitative analysis of three ayahs (verses) from the 
Holy Quran was conducted. The results of the  study  revealed  that loss in Qur'anic reprehensible moral traits 
occurs because of different factors that can be subsumed under lack of equivalence in the TL that results from 
the cultural and lexical  differences between SL and TL, and r the translation strategies adopted by the translators. 
The researchers recommend that  more research about loss in Qur'anic reprehensible moral traits into English  
should be conducted and how  the loss in Qur'anic reprehensible moral traits into English   should to be reduced .  
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